
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world byJSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.istor.org/participate-istor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



176 Hebeaioa 

shall become one. For '^T'S read after LXX, with Ewald, Toy, et 
al., iT3- 

37:22.— The phrase bSTilJ'' """inn V^K^ does not occur elsewhere 
in the Old Testament. "Mountains of Israel" is exclusively used by 
Ezekiel. It occurs in the following passages : 6:3; 33 : 28 ; 34 : 14 ; 36 : 
1, 4, 8 (37:22); 38:8; 39:2, 4, 17, yet never in connection with "pj^l. 
"Mountains of Israel" refers to the most conspicuous portion of the 
land of the Jews; as, however, '^21X!il) according to LXX, precedes 
"'"ins ) i- fi-) the term designating the entire country precedes the refer- 
ence to a portion of that country, it seems to me that ""iHS was added 
by a later hand, because the phrase " my land Israel " brought to his 
mind the familiar phrase of Ezekiel, "mountains of Israel," which he 
believed to have been omitted. 

37:22a/3.— The phrase tlbab Dbsb does not occur in LXX f, and 
is therefore deleted by Cornill et al. Cornill, however, reads, with LXX 
B, Dnb • The emphasis in this whole paragraph (vss. 15 sqq.) is laid 
upon the fact that the northern kingdom and the southern kingdom 
shall become an indissoluble unit. Hence, over all of these, i. e., Judah 
and its associates and Ephraim and its associates, shall reign one king. 
In view of this Dbsb must be retained, and the strong presumption is 
that -jbab is a dittography of Dbib . ^^^ ^ ^^^^^_ 

Jebttsalem. 



WHO WAS MELCHIZEDEK?— A SUGGESTED EMENDATION 

OP GEN. 14:18. 

Historically, Melchizedek was king of Salem and priest of God Most 
High. Theologically, he was the great prototype of the Great High 
Priest, Jesus the Christ. This has been the accepted answer. Is 
another answer possible ? 

/. A suggested emendation. 

In the word DblZ3 , Gen. 14 : 18, exchange sibilants, remove the upper 
stroke of the b > and we have " Melchizedek, king of Sodom." The bargain 
between Abram and his allies or the custom of the time would determine 
whether the word "ITUyM) "tithe" (vs. 20), should be retained or omitted. 

II. The reasons for making the emendation. 

1. In the present state the story is disconnected. The king of Salem 
incident is felt to be an intrusion into the midst of the story of the king 
of Sodom and Abram. The connection is so loose that it almost seems 
like an interpolation. The writer of the Epistle to the Hebrews (Heb. 
7 : 2, 3) felt something of this strangeness when he referred to Melchize- 
dek as " being first, by interpretation, king of righteousness, and then 
also king of Salem, which is king of peace; without father, without 
mother, without genealogy, having neither beginning of days nor end of 
life, being made like unto the Son of God." Of course this very abrupt- 
ness of introduction into the narrative only added to the supposed mys- 
terious supernaturalism of the character of Melchizedek. 
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2. "Melchizedek, king of Salem," seems to be an intruder into the 
narrative because he is not previously mentioned as having any interest 
in the result of the battle between the allied chieftains. 

3. If Melchizedek is king of Salem, then the king of Sodom is name- 
less in the narrative. All who take any part in the events mentioned 
are named except the king of Bela, who is evidently an insignificant 
personage. It is plainly implied that Bera, former king of Sodom, was 
slain in the battle in the vale of Siddim. We naturally expect the name 
of the new king of Sodom who goes out to meet Abram after the defeat 
of the allied kings. This emendation gives his name. 

4. It would be more appropriate for the king of Sodom than for a 
disinterested party to bless Abram and furnish the sacrificial meal in 
celebration of the victory over the allies. 

5. It removes the strange circumstance of having a foreign priest 
suddenly appear upon the scene to receive tithes from Abram, for that 
seems to be the chief purpose of Melchizedek's introduction. 

6. We then have Abram tendering to Melchizedek, king of Sodom, 
all or a tenth of the recovered plunder (according to whether we retain 
or omit "lyjJ^J , " tithe," vs. 20), which, in either case, would be far more 
natural than for Abram to make an offering of a tenth of it to the dis- 
interested priest-king of a disinterested god. It is then most appropriate 
for the grateful king of Sodom to be equally generous and reply, " No, 
only give me my people and you keep the goods." 

III. Some reasons the scribe might have for reading "king of 
Salem" for "king of Sodom." 

1. At a later date, Sodom became the victim of a great calamity and 
early theology considered it a just punishment for her sinfulness, so that 
the name of Sodom subsequently came to be the synonym of divine 
wrath. To a Jewish scribe it could not be possible that the father of 
the faithful took part with the king of Sodom in the worship of his god, 
so he easily read "Salem" for "Sodom" in the place in which Abram is 
connected with the worship conducted by Melchizedek, the priest-king. 

2. There would also be the natural desire to make every possible 
connection between the patriarch and Jerusalem. Here is an oppor- 
tunity to connect Abram with Jerusalem in the strongest possible 
manner. Read "Salem" for "Sodom" and then consider "Salem" a 
shortened form of "Jerusalem." We then have Abram paying tithes to 
the priest-king of Jerusalem. What could more strongly link Jewish wor- 
ship to Jerusalem, and to a Jewish mind, what would be more plausible 
than this story of Abram and the priest-king of ancient Jerusalem? 

3. The introduction of 1123513 (vs. 20) (if it were not already in the 

text) would give the most unanswerable argument for the tithing system. 

Even Abram must pay tithes, and he pays tithes to the priest-king of 

Salem long centuries before it became Jerusalem, hallowed by the 

presence of the temple and the Aaronic priesthood. This would put a 

most weighty argument into the hands of the collectors of delinquent 

tithes. ^ _ . 

Chables Edo Anderson. 

Worth, Illinois. 



